Introduction

For quite a while, very deceiving tactics have been utilised by the non-Madhhabis
(also known as Salafiyyah) over the past few decades to lure people into their sect.
The most prominent of these tactics is to have the unsuspecting public thinking that
having differences of opinion in matters of figh is dangerous and something
unfounded within the parameters of our din. The general public are given questions
by the non-Madhhabis to cause doubts in their minds. These questions range from
‘how can four schools (madhhabs) be correct?” to questions like ‘how can four different
opinions be right? Isn't our Prophet i one?’ They also propagate that there must be
one way in all matters of jurisprudence (figh). However these people of innovation
(bid‘ah) conceal, or are ignorant of their own scholars who themselves have differed
in figh. The following is a compilation of a range of issues where the SalafT scholars
have differed among themselves in just the description of prayer (saldh) itself.

Venturing beyond the scope of differences in salah will, by far, be too lengthy and
time consuming for this short epistle; hence, it has been limited to the prayer itself.
This is because there are a lot of scholarly differences that can be accumulated
between them (adding other differences from other chapters besides the description
of prayer). However, the intention is to give the intrigued reader the upshot of this
essay and an insight regarding the differences that have occurred between the Salaft
scholars.
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The Differences in the Description of Prayer between the Salafi Scholars
May I remind the readers that the intent of this short work is to show that Muslims
can never be unified under one opinion in all aspects relating to the religion;
differences will occur in our jurisprudence (figh), and that the scholars will always

differ down to the grain. Classical scholars have always agreed on a principle that
differences amongst the scholars is a mercy from Allah .

To proceed with the differences:
[1] Folding the Hands after Bowing (Rukii’) - Qewmah

a) Sh. al-Albant’s « opinion that placing your hands back after ruki‘ is a misguided
innovation (bid‘ah dalalah):
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“I have no doubt that placing the two hands upon the chest in this standing (i.e. standing after
ruki’) is a misleading bid‘ah (innovation in religion), because this was not mentioned at all in
any of the hadiths on [describing] salah though they are numerous. This was not mentioned by

any of the scholars of hadith as far as I know.”"
b) While Sh. Ibn Baz «» was of the opinion that it was from the Sunnah:
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“It should be known that the above discussion on holding the left hand with the right one and
placing them both on the chest, or any other place, either before or after ruka‘ is an act of

Sunnah.”®

[2] Constantly Moving Finger in Tashahhud
a) Sh. Ibn ‘Uthaymin « was of the opinion that the finger should be moved constantly

in tashahhud with the du‘a’, utilising the narration containing the narrator Za’idah Ibn

Qudamabh:
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“The sunnah indicates that he should point with it when supplicating (du'@), because the
hadith reads, ‘moving it, making du’d with it’. So every time you make du'@ (in tashahhud),
move your finger.”®

b) Sh. Mugbil Ibn Hadi al-wadiT :, utilising ‘Abdullah Ibn Zubayr's «. narration, says:
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“This hadith proves the indication (isharah) with the finger, as for moving it then Za’idah Ibn
Qudamah is alone in his narration. He has opposed fourteen narrators.”

He goes on to reject the narration of Za'idah Ibn Qudamah, saying it is isolated

(shadhdh).®
[3] Placing the Knees on the Ground before the Hands during Sujiad

a) Sh. Ibn Baz =, while discussing the ahadith regarding the knees going first before
the hands during the prostrations (sujud), says:

() Sifah Salat al-Nabt, Nasir al-Din al-Albani, p. 145.

@) Fatawa Ibn Baz, ‘Abd al-‘Aziz Ibn Baz, vol. 11 p. 142.
® Al-Sharh al-Mumti, Salih Ibn ‘Uthaymin, vol. 1 p. 594.
@ Al-Jami* al-Sahih, Mugbil Ibn Hadi, vol. 2 p. 121.
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“And this is the most correct and likely opinion, for that is in agreement with the ahadith and
there is no difference between them. For the prohibition of kneeling like that of the camel is in
agreement with the hadith of Wa'il regarding the knees going first [for sujid], thereafter the

hands after that during the sujiid.”®

b) However, Sh. al-Albani «» mentions to do the opposite:
4S5 U8 o ) e s e OIS ) e s sl ) 55 3

“Going Down into Sujid with the Hands: He used to place his hands on the ground before his
knees.”®

[4] Joining the Feet/Ankles in Prayer (Salah)

a) Sh. al-Albani = was of the opinion that joining the feet in prayer is from the
authentic Sunnah:
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“However, it remains unknown to many that straightening the rows requires straightening it
with the feet, not just the shoulders. Indeed, we have often heard some of the Imams of the
mosques (masajid) pointing out - when ordering the people to straighten the rows - that the
Sunnah is to do so with the shoulders to the exclusion of the feet! Since this is contrary to what
is established in the authentic Sunnah, I thought it necessary to mention some ahadith that
exist on this topic, as a reminder for whoever wishes to act in accordance with the authentic

Sunnah, not being deceived by the widespread customs and habits prevalent in the Ummah.””

b) Contrary to this position, Sh. Ibn ‘Uthaymin 2 mentions the feet should not be
joined throughout prayer (saldh) and said to do so is extreme:

® Nir ‘ald ’l-Darb, ‘Abd al-‘Aziz Ibn Baz, online ref: http://www.binbaz.org.sa/mat/14936.
® Sifah Salat al-Nabt, Nasir al-Din al-Albani, p. 139.
O Silsilat al-Ahadith al-Sahthah, Nasir al-Din al-Albani, vol. 1 pp. 70-74.


http://www.binbaz.org.sa/mat/14936
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“It does not mean that he should continue this joining and remain so for the whole salah. From
the extremism that has occurred with regard to this issue is what is done by some people in
that one of them will join his ankle to the ankle of his companion, and he will spread his feet so

far apart until there is a gap between his shoulder and the shoulder of his companion, so he
will oppose the Sunnah by doing that. The aim is that the shoulders and ankles should be in

line with each other,”®

[5] Where to Place the Hands in Prayer (Salah)

a) Sh. al-Albani .2 vehemently advocates the view that the hands should be placed on
the chest in prayer:
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“Placing the hands on the chest is what is established in the Sunnah, and any other opinion
besides this is either weak or has no basis.”®

b) However, according to Sh. Salih al-Fawzan =, other opinions are also regarded as
Sunnah:

bl b 35l o2 ST paall ple g - SV
“Sunnah actions: and (he should) place both his hands upon the chest or below the navel in the
standing posture.” 1%
[6] To say ‘al-Salam ‘ald I-Nabi’ or ‘al-Salam ‘alayka ayyuhda I-Nabi' in al-Tahiyyat
a) Sh. salih al-Munajjid, who supervises the question and answer website, Islamqa,

said after quoting the hadith of Tbn Mas‘Gd 2. stating that after the death of Nabi £
they said ‘al-Salam ‘ala 'I-Nabt':
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“This is the soundest version of the wording of the tashahhud according to the scholars.”?

® Fatawa Arkan al-Islam, Salih Tbn ‘Uthaymin, vol. 1 p. 312.

© Sifah Salat al-Nabi, Nasir al-Din al-Albant, p. 88.

(19 Al-Mulakhkhas al-Fight, Salih al-Fawzan, vol. 1 p. 134.

(1 salih al-Munajjid, online ref: http://islamga.info/ar/11417.


http://islamqa.info/ar/11417

b) However, Sh. Ibn ‘Uthaymin = says this is from the ijtihad of Ibn Mas‘ad =, and
that ‘al-Salam ‘alayka ayyuha 1-Nabt’ should be said:
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“As for what is narrated in Sahih al-Bukhari from Ibn Masad 2., that they used to say ‘al-
Salam ‘ala ’I-Nabt’ after the Prophet’s %5 demise, this is from his ijtihad, in which someone
more learned than him, ‘Umar Ibn al-Khattab 2. differed with him. ‘Umar . used to give
sermons on the minbar of the Prophet £ and he used to say in the tashahhud: ‘al-Salam ‘alayka
ayyuha 'I-NabT’, as narrated by Imam Malik in his Muwatta’ with a very authentic chain, and

‘Umar 2. did this in the presence of many Sahabah ., and they all agreed with him.”?

[7] Reciting al-Fatihah in the Loud (Jahri) Prayers behind the Imam

a) Sh. Salih al-Fawzan .= mentions three opinions, of which he agrees with the third
opinion that it is only obligatory to recite Sirat al-Fatihah behind the Imam in the
quiet prayers:
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“The third opinion: specifically, in the quiet (sirri) prayers it is obligatory [to recite Surat al-
Fatihah]; as for the loud prayers, then he should listen to the recitation of his Imam, as Allah
says: ‘When the Qur’an is being recited, listen attentively and remain silent so that you may
receive mercy’. This is the correct opinion, and it was also the preferred view of Shaykh al-Islam
Ibn Taymiyyah and in accordance with the School of Imam Malik. It is the correct opinion,
InSha’Allah, because it combines all the proofs: like it is obligatory upon the follower to recite
al-Fatihah in the quiet prayers like Zuhr and ‘Asr, and that he should not recite in the loud

prayer while the Imam is reciting.”"

(12) Al-Sharh al-Mumti’, Salih Tbn ‘Uthaymin, vol. 1 p. 150.
(19 salih al-Fawzan, transcribed from the following Q&A session available from his website, online
ref: http: Ifawzan.af.or


http://www.alfawzan.af.org.sa/node/12731

b) However, the standing committee of Saudi for research and fatwa said it is
obligatory to recite al-Fatihah in both quiet and loud prayers:
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“The correct opinion from amongst the people of knowledge is that it is obligatory to recite al-
Fatihah in the prayer for both the munfarid [one praying alone], Imam, and follower, in the

loud and quiet prayers.”

Conclusion

By the grace of Allah , the above should be more than sufficient to prove the point.
The many examples are regarding the differences amongst Salafi scholars in matters
related to just prayer alone. The above gives overwhelming proof that differences are
inevitable; this is despite the many other scholars from their group who have been
left out from this discussion, as well as other issues of differences they have between
themselves besides prayer, such as ablution (wudii’), bathing (ghusl) and even issues
relating to Hajj and Sawm etc.

Final Note

May I remind the readers who are looking for the truth that sincerity is important:
although we want to act upon the most correct view (in accordance with the Qur'an
and the Sunnah), most of the times our sincerity is severely lacking, harbouring pride
(takabbur) or even looking down upon others, because we think they are not acting
upon the truth - which will, in essence, damage any good actions we may strive to do.
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() Fatawa al-Lajnah al-Da’imah, vol. 6 p. 384.



